THE INFLUENCE OF JUSTIN MARTYR ON ORIGEN’S 
ARGUMENTATION IN CONTRA CELSUM 


As we know, C. Andresen has quite convincingly demonstrated, that 
not only a main source of Celsus’ knowledge of Christianity were from 
works of Justin, the Martyr; but also, even if Celsus did not mention 
Justin name, in realty, he was responding to his arguments'. Origen 
defends Christian faith against Celsus’ accusation in his work Contra 
Celsum which uses many traditional arguments known before him. So 
in this essay I propose to answer the following question: Did Origen 
use ideas, or arguments of Justin to refute Celsus’ accusations of 
Christians in his work Against Celsus? The problem is not easy to deal 
with as I present my position. 

Firstly, because Origen never mentions Justin by name, nor does 
he ever quotes his works explicitly in Contra Celsum and so, even 
if he used his arguments, as I suggest, he did it in a hidden way. 
Secondly, Eusebius of Caesarea in his famous History of the Church 
IV.18 mentions dozen of Justin’s works, but today we have only 
three of his texts: / and 2 Apology and Dialogue with Trypho, the 
Jew. So, if we ascertain that Origen did not quote Justin’s works 
openly, this conclusion concerns only the texts which have been 
transmitted to our time, and obviously do not refer to the works 
which might have existed in Origen times. Consequently, if there 
will be any evidence of Justin’s influence on Contra Celsum, this 
will be based on a comparative analysis between Justin’s preserved 
works like / and 2 Apology and Dialogue with Trypho, the Jew and 
the work of Origen. Because it would be impossible to analyze all 
possible connections between these two authors I have chosen only 
two points: “Jesus the Messiah born from the Virgin — the exegesis 
of Is 7,14” and “Jesus Messiah born in Bethlehem — interpretation 
of Mic 5,1-2”. 


1. See C. ANDRESEN, Nomos und Logos: Die Polemik des Kelsos wieder das Christen- 
tum (Arbeiten zur Kirchengeschichte), Berlin, 1955. 
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I. JESUS THE MESSIAH BORN FROM-THE VIRGIN 


1. The Messianic Interpretation of Is 7,14 


The first element we want to focus on is a messianic interpretation of 
Is 7,14 referred by Justin and Origen to the fact that the Messiah would 
be born of a virgin. Origen’s analysis of this question is in Against Celsus 
1.34-37 and occasionally he evokes the theme in II.69; IIL.2; VI.73. Let 
us see now the first text. In Contra Celsum 1.34 we find this fragment: 


But it was, as the prophets also predicted, from a virgin that there was to 
be born, according to the promised sign, one who was to give His name to 
the fact, showing that at His birth, God was to be with man. Now it seems 
to me appropriate to the character of a Jew to have quoted the prophecy of 
Isaiah, which says that Immanuel was to be born of a virgin. This, however, 
Celsus, who professes to know everything, has not done, either from igno- 
rance or from an unwillingness (if he had read it and voluntarily passed it 
by in silence) to furnish an argument which might defeat his purpose. And 
the prediction runs thus: ‘And the Lord spake again unto Ahaz, saying, Ask 
thee a sign of the Lord thy God; ask it either in the depth or in the height 
above. But Ahaz said, I will not ask, neither will I tempt the Lord. And he 
said, Hear ye now, O house of David; is it a small thing for you to weary 
men, but will ye weary my God also? Therefore the Lord Himself shall give 
you a sign. Behold, a virgin shall conceive, and bear a son, and shall call 
His name Immanuel, which is, being interpreted, God with us’. And that it 
was from intentional malice that Celsus did not quote this prophecy, is clear 
to me from this, that although he makes numerous quotations from the 
Gospel according to Matthew, as of the star that appeared at the birth of 
Christ, and other miraculous occurrences, he has made no mention at all of 
this?. 


Justin instead quotes Is 7,14 or evokes the theme in / Apology 33.1 
and Dialogue with Trypho 66.2; 68.6; 71.3 and 84.1-3. In 1 Apology our 
author tries to convince his readers that a prophet foretold the future 
Messiah would be born of a virgin: “And hear again how Isaiah in 
express words foretold that He should be born of a virgin; for he spoke 
thus: ‘Behold, a virgin shall conceive, and bring forth a son, and they 
shall say for His name, God with us’”’?. In Dialogue 66.2 Justin quotes 
the larger text of Is 7,10-16 which at least in part, is closer to the Origen’s 
quotation: “And I, resuming the discourse where I had left off at a previ- 
ous stage, when proving that He was born of a virgin, and that His birth 


2. Origen, CC 1.34, in: A. RoBERTS — J. DONALDSON (eds.), Ante-Nicene Greek Fathers, 
vol. [V, Edinburgh, T&T Clark, reprinted, Grand Rapids, MI, Eerdmans, 1983, pp. 410-411. 

3. Justin Martyr, / Apology 33,1, in: ROBERTS — DONALDSON (eds.), Ante-Nicene Greek 
Fathers, vol. 1, 1981, p. 174. 
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of a virgin had been predicted by Isaiah, quoted again the same prophecy. 
It is as follows ‘And the Lord spoke again to Ahaz, saying, Ask for thy- 
self a sign from the Lord thy God, in the depth or in the height. And Ahaz 
said I will not ask, neither will I tempt the Lord. And Isaiah said, Hear 
then, O house of David; Is it no small thing for you to contend with 
men? And how do you contend with the Lord? Therefore the Lord Him- 
self will give you a sign; Behold, the virgin shall conceive, and shall bear 
a son, and they shall call his name Immanuel’”*. In Dial. 68.6 and 71.3 
Justin quotes only the first part of the prophecy: “Behold, the virgin shall 
conceive” and finally in Dial. 84.1-3 we can read: “Behold, the Lord 
Himself shall give us a sign: behold, the virgin shall conceive, and bear 
a son”. As we know both Justin and Origen have usually quoted a Greek 
version of the Old Testament, the so called Septuagint, so let us see now 
more closely their quotations putting them all together in the Greek ver- 
sions. 


As it can be seen Origen quotes the whole text of Is 7,14 usually 
according to the Septuagint except kaAéoeic, which comes form Matt 
2,23 and replace KaAéoovot of Septuagint as well as the explanation of 
the term’EnuavovnA, even if slightly modified: in Matt 2,23 we have 6 
éOTlv Le DEpuNvevdouEevov ts 3’ Hu@v 6 Gedc, but in Against Celsus 
Omep Eppnvevetat te 9 Au@v 6 Yeoc. Justin in Dial. 68.6 and 71.3 
quotes a first part of the fragment’loob h map dévoc év yaotpi Awetar 
from the Septuagint as well as a larger fragment in Dial. 84.1 and in Dial. 
66.2 the quotation is according to the Septuagint. Instead, the quotation 
in / Apology 33.1 seems to be very strange. In the beginning of the text 
&Eet is taken from Matt 2,23 and replaces Ajywetat of the LXx, but épov- 
ol én TH OvOpatt does not come from LXx nor from the Gospel of 
Matthew. Justin omits also the name EupavovnA giving immediately his 
explanation Me 9’ hav 6 Gedc, probably because of the pagan readers 
of the / Apology. The term Emmanuel in effect, could say something to 
the Jewish or Christian readers of the Dialogue but was completely 
unknown to the Roman Caesars or the Roman Senate. So the conclusion 
should be as follows: Justin in Dialogue and Origen in Contra Celsum, 
excluding a few insignificant elements, quote the text of Is 7,14 accord- 
ing to the Lxx, while the / Apology uses rather Matt 2,23. 


4. Justin Martyr, Dialogue with Trypho, the Jew 66.2, in: ROBERTS — DONALDSON 
(eds.), Ante-Nicene Greek Fathers, vol. 1, 1981, p. 231. 

5. Justin Martyr, Dialogue with Trypho, the Jew 68.6; 71.3; 841-843, in: ROBERTS — 
DONALDSON (eds.), Ante-Nicene Greek Fathers, vol. 1, 1981, pp. 232-233.234.241. 
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Contra Celsum 1,34 


! Apology 33,1 


Dialogue 66,2 


Dialogue 84,1 


Septuagint 


Matt 2,23 


Kai mpoo€é Seto 


KUptog To “Ayal 
heyov Aitnoat 
GEUVTO ONLElOV TAPE 
Kvpiov Tov $eov cou 
tig Ba Gog 7 cig Hyos. 
Kai einev “Ayal: OD 
Lu aitnow obdé jn) 
TELPUGW TOV KUPLOY. 
“Axovoute 1 oikoc 
Aguté pu) pucpov bpiv 
GyOva mapéyew Gv 
Spanorg: Kai toc 
KUplO TapéyeEte 
ayova; Aw tovto 
dHoEt KHPlog aNTOS 
dptiv onpeiov’ 


‘Jdobd H 

tap dévog Ev yaotpi 
Anwetat kai tébetat 
vidv Kai Ka)éoeIg TO 
OVOLA GTOD 
*Eptpavoun. 

brep Eppnvevetat WE 
9 hhov 6 Sed? 


"Tdob h mup Sévocg év 
yootpi &€et Kai 
tTéEETUL DIOV Kai 
Epodow éni TO 
OVOLATL AVTOD pe 9" 
Hav 6 Sedc? 


Kai rpooé Seto 
KUptog huARoat TO 
“Ayas Aéyov: Aitnoat 
CEGVTM ONLElov TapPA 
Kupiov tod Seod cou 
tic Ba Gos 7 eis Hwos. 
Kui cinev “AyoS OD 
tu) aityow oddE LN} 
TEIpdGow KUptov. Kui 
cinev “Hoaiac: 
“Axovoute di, oikoc 
Aavid tu) pixpov tptiv 
GyOVE mapéyxew av 
Sponots: Kai rag 
KUplo TU pexEtE 
ayova; Aw todto 
d@oet KUPLOg BUTOS 
Dtiv onpteiov’ 


Tdob 

map Sévog Ev yaotpi 
Anwetat kat téEetar 
vidv Kai KUAgoovOt TO 
OVOLLA ANTOD 
"Eppavounas 


*Tdob Kbptog adtO¢ 

bpiv d@oet onpteiov’ 
idod 7 map Bévog Ev 
yootpi Anwetat Kat 
TEGETAL VIOV? 


Kai tpooé Seto 
KUptocg GAT ou TO 
“Ayas héyov' Aityout 
GCEGVTO ONLElov Mapu 
Kupiov deov cov sig 
Ba Gog i cig byos. Kai 
citev “Ayas: Ov pn} 
uithow ovd'od 1) 
mTElpuow KUptov. Kui 
eitev “Axovoute dn, 
oikog Auvid: 1) 
LuUKpOV Duiv dyave. 
TAPEXELV GV $pamoic: 
Kai mac Kupia 
mapéyete dyova; Avi 
TOVTO SMOEL KUPLOS 
avto¢ Dpliv onpEiov’ 


Td0b 

map %évog év yaotpi 
Anwetat kai TEeEtaL 
vidv Kai KaAéGovol TO 
SVOLA GTOD 
"Enptavouna!” 


‘Id0b 1] nap Bévog Ev 
yuotpi é&et Kat 
TéEcEeTar VIOV Kai 
KGAEGEIC TO OVOLO. 
adtov "Enavoun?, 6 
EO tle GeppnvEevd- 
Levov pe Y hLto@v o 
Sedc!! 


6. CC 1.34 (SC 132, 168). 


VST 


MAZOAVISIN “1 


| OLE Lb/po/e?e 


7. M. Marcovicu (ed.), Justini Martyris Apologiae pro Christianis, (Patristische Texte und Studien, 38), Berlin — New York, de Gruyter, 1994, p. 80. 
8. M. Marcovicu (ed.), ustini Martyris Dialogus cum Tryphone (Patristische Texte und Studien, 47), Berlin — New York, de Gruyter, 1997, pp. 183-184. 
9, Ibid., p. 215. 

10. /bid., pp. 183-184. 

11. E. Nestte — K. ALAND, 27" edition of the Greek New Testament. 


THE INFLUENCE OF JUSTIN MARTYR ON ORIGEN’S CC 255 


2. “Virgin” or “Young Woman” 


The second point, which already proves dependence by Origen on 
Justin is the discussion regarding the terms “young woman” and “vir- 
gin”. Origen notes: 


Now, if a Jew should split words, and say that the words are not, ‘a virgin’, 
Cldob f map Sévoc) but, ‘a young woman’, (Idob h vedvic) we reply that 
the word ‘almah’ (1) GoApG) — which the Septuagint have rendered by ‘a 
virgin’, and others by ‘a young woman’ (jv ot Lev EBdoL|KOVTG LETEI- 
ANoaow sig Thv nap Févov GAAOL 8’eicg THY VEGviV) — occurs, as they 
say, in Deuteronomy, as applied to a ‘virgin’, (éxi map Yévov) in the fol- 
lowing connection: ‘If a damsel that is a virgin (tap Sévoc) be betrothed 
unto an husband, and a man find her in the city, and lie with her; then ye 
shall bring them both out unto the gate of that city, and ye shall stone them 
with stones that they die: the damsel (tv veavtv) because she cried not, 
being in the city: and the man, because he humbled his neighbour’s wife’ 
(cf. Deut XXII, 23-24). And again: ‘But if a man find a betrothed damsel 
in a field, and the man force her, and lie with her: then the man only that 
lay with her shall die: but unto the damsel (ti) vedv161) ye shall do nothing; 
there is in her no sin worthy of death’!*. 


The author of Contra Celsum discusses the sense of Is 7,14 where in 
Hebrew we have word “ha-almah” translated by the Septuagint by “a 
virgin” (} map Sévoc) but by others by “a young woman” (1) veéGvic). 
Origen repeats the same conviction that Jesus, the Messiah, was con- 
ceived and born from the virgin, also noted in Contra Celsum 1.69: “His 
birth was purer than any other in consequence of His being born, not in 
the way of ordinary generation, but of a virgin (} yéveoic a@vTOv Ka 
Yapotépa naoncs yevéoemc TV tO LU “Ano pigeas GAM’ AMO Tap 
Sévov yevvyn Syvat), in CC I.2: “Jewish prophets have predicted [...] 
that Emmanuel should be conceived by a virgin” (tO mpoeipnKévar 
tov<s “lovéaimv mpodijtac [...] map SEvov ovAAnwouévynv TOV 
"Eupavovna) and in CC VI.73, talking about the purity of the body born 
from a virgin he affirms: Celsus “knows not the pure and virgin birth, 
unaccompanied by any corruption, of that body which was to minister to 
the salvation of men” (&nei 1) cide THY Tap BeviKyy Kai Ka Sapa 
yévwnols Kat GTO LNndseptdc b Gopas tod pérAXOVtOS OnNPETH OAS 
Sat TH Gv YpOr@V CMTNPIA CMLATOC). 

Now, we can find in Dialogue 67.1ff. And 71.3 the same discussion 
between Justin and Trypho. Trypho sees in our text not “the virgin” but 


12. Origen, CC 1.34, in: ROBERTS — DONALDSON (eds.), Ante-Nicene Greek Fathers, 
vol. [V, 1983, p. 411. 
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“the young woman” and refers the whole prophecy not to the future 
Messiah but to the king Hezekiah: 
And Trypho answered, ‘The Scripture has not, ‘Behold, the virgin shall 
conceive, and bear a son’, but, ‘Behold, the young woman shall conceive, 
and bear a son’, and so on, as you quoted. But the whole prophecy refers 


to Hezekiah, and it is proved that it was fulfilled in him, according to the 
terms of this prophecy". 


As we can see, Trypho refutes version of the Old Testament called 
the Septuagint where Is 7,14 has been translated’l60v ) map Gévoc Ev 
yaotpi Ajwetat Kai téEetat vidv and prefers l50vd h veavic Ev yaotpi 
Anweta Kai TéEetat vidv. The same idea is present in Dial. 71.3 but 
this time Justin quotes the opinion of Trypho. As we have already seen 
before, Origen reminds that the Septuagint have rendered Is 7,14 by 4 
map Gévoc and others by f} vedvic. Those “others” in Contra Celsum 
1.34 are also mentioned in Dial. 84.3 where Justin accuses the Jews of 
refusing a translation of the Septuagint done by the elders of Israel, but 
previously accepted: “But you in these matters venture to pervert the 
expositions which your elders that were with Ptolemy king of Egypt gave 
forth, since you assert that the Scripture is not so as they have expounded 
it, but says, ‘Behold, the young woman (f vedvic) shall conceive’”"’. 
Justin refers the prophecy of Is 7,14 to Jesus Christ and also confirms 
that the elders of Israel reject the Septuagint: “I shall show that this 
prophecy of Isaiah refers to our Christ, and not to Hezekiah, as you say, 
shall I not in this matter, too, compel you not to believe your teachers, 
who venture to assert that the explanation which your seventy elders that 
were with Ptolemy the king of the Egyptians gave, is untrue in certain 
respects? For some statements in the Scriptures, which appear explicitly 
to convict them of a foolish and vain opinion, these they venture to assert 
have not been so written” '>. In Dial. 71.1 he adds: “I am far from putting 
reliance in your teachers, who refuse to admit that the interpretation made 
by the seventy elders who were with Ptolemy [king] of the Egyptians is 
a correct one; and they attempt to frame another”’!®. While Origen men- 
tions only generally “others”, Justin underlines that the elders of Israel 


13. Justin Martyr, Dialogue with Trypho, the Jew 67.1, in: ROBERTS — DONALDSON 
(eds.), Ante-Nicene Greek Fathers, vol. I, p. 231. 

14. Justin Martyr, Dialogue with Trypho, the Jew 67.1, in: ROBERTS — DONALDSON 
(eds.), Ante-Nicene Greek Fathers, vol. I, p. 231. 

15. Justin Martyr, Dialogue with Trypho, the Jew 43.8; 68.7, in: ROBERTS — DONALDSON 
(eds.), Ante-Nicene Greek Fathers, vol. I, pp. 216.232. 

16. Justin Martyr, Dialogue with Trypho, the Jew 71.1, in: ROBERTS — DONALDSON 
(eds.), Ante-Nicene Greek Fathers, vol. 1, p. 234. 


94341_OrigDeci_13_Misiarczyk_.indd 256 22/04/11 11:16 


THE INFLUENCE OF JUSTIN MARTYR ON ORIGEN’S CC 257 


try to prepare another Greek translation of the Old Testament more faith- 
ful to the Hebrew text than the Septuagint. We know these versions as a 
translation of Aquila, Symmach and Theodotion which have been done 
in II century after Christian largely used the LXx to prove their faith in 
Jesus as the promised Messiah'’. The translations of Is 7,14 in Aquila, 
Symmachus and Theodotion version is different from that of Septuagint 
and have’ldov f vedvig ovAAapBavet Kai tikteL vidv. So it is very 
probable that Origen talking about “others” had in mind the versions of 
Aquila, Symmachus and Theodotion and his discussion of this subject 
was inspired by Justin Dialogue because he is the only early Christian 
work where such a discussion had taken place. 


3. The Sense of the Sign in Is 7,14 


The third point on which Origen based his argumentation is a sense of 
the sign described in Is 7,14: “But that we may not seem, because of a 
Hebrew word, to endeavour to persuade those who are unable to deter- 
mine whether they ought to believe it or not, that the prophet spoke of 
this man being born of a virgin, because at his birth these words, ‘God 
with us’, were uttered, let us make good our point from the words them- 
selves”'*. The author of Contra Celsum doesn’t want to base his argu- 
ments only on a Hebrew word in order to persuade his readers that the 
prophet have spoken about Jesus the Messiah, but tries to find additional 
arguments in explaining the sense of the prophecy itself. Now, the sign 
given to Ahaz that the prophecy is really true is this one: “Behold, a 
virgin shall conceive, and bear a son”. Let us see then the text of Against 
Celsus 1.35: 


The Lord is related to have spoken to Ahaz thus: ‘Ask a sign for thyself 
from the Lord thy God, either in the depth or height above’ and afterwards 
the sign is given, “Behold, a virgin shall conceive, and bear a son’ (Ido0 h 
map Sévocg Ev yaotpi eer Kai téEeta1 vidv). What kind of sign, then, 
would that have been — a young woman who was not a virgin giving birth 
to a child? (Ilotov odv onpeiov 16 vedvida ti) Map Sévov texeiv;). 
And which of the two is the more appropriate as the mother of Immanuel 
(i.e., ‘God with us’), — whether a woman who has had intercourse with a 
man, and who has conceived after the manner of women, or one who is still 


17. Cfr. D. BARTHELEMY, Les devanciers d'Aquila, Leiden, 1967; Ib., L’Ancien Testa- 
ment a miri d’Alexandrie, in Ip., Etudes d'histoire du texte de l'Ancien Testament, Got- 
tingen, 1978, 127-113; G. VeLtRI, Eine Tora fiir den Konig Talmai, Tiibingen, 1994, 

18. Origen, CC 1.34, in: RoBERTs — DONALDSON (eds.), Ante-Nicene Greek Fathers, 
vol. IV, p. 411. 
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a pure and holy virgin? Surely it is appropriate only to the latter to produce 
a being at whose birth it is said, ‘God with us’!’. 


According to Origen, if a young woman would have had intercourse 
with a man, and then, would have borne a child, there never would have 
been a sign; and the prophecy given to Ahaz makes no sense. The sign 
which speaks of prophecy consists of the fact that a virgin, without hav- 
ing any sexual relations with a man, has borne a child called “God with 
us”. The same idea we can find in Justin’s Dialogue 84.1: 

Moreover, the prophecy, “Behold, the virgin shall conceive, and bear a son’, 
(Id0d map dévocg Ev yaotpi Awetat Kai TéEEtaL vidv) was uttered 
respecting Him. For if He to whom Isaiah referred was not to be begotten of 
a virgin, of whom Or, ‘why was it’ did the Holy Spirit declare, ‘Behold, the 
Lord Himself shall give us a sign: behold, the virgin shall conceive, and bear 
ason?’ (ld0v KUptog adtog Hpiv dMoE1 onpEtov. “ldob fh map Sévoc év 
yaotpi Anpwetat Kai téGetar vidv) For if He also were to be begotten of 
sexual intercourse, like all other first-born sons, why did God say that He 
would give a sign which is not common to all the first-born sons? But that 
which is truly a sign, and which was to be made trustworthy to mankind, — 


namely, that the first-begotten of all creation should become incarnate by the 
20 


Virgin’s womb (61 map SeviKne pytpac), and be a child”’. 
The difference between Justin and Origen is that the latter one quotes 
the text of Matt 2,23 and the former the text according to the version of 
Septuagint; but there can be no doubt that Origen uses Justin argument 
to show that the sign in Is 7,14 consist in the fact that a virgin, without 
any sexual relations with a man, shall conceive and bear a son. We know 
that the same argument is repeated later by Tertullian in his Adversus 
ludaeos 9 and Adversus Marcionem 3,13 but his influence on Origen is 
less probable than that of Justin. 


Il. JESUS THE MESSIAH BORN IN BETHLEHEM 


1. The Interpretation of Mic 5,1-2 


The other element of Origen’s argumentation on fulfillment of the Old 
Testament prophecies, regarding the place where the future Messiah will 
be born, is structured according to the prophecy of Mic 5,2. Origen 
quotes Mic 5,2 in Contra Celsum 1.51: 


19. Tbid. 
20. Justin Martyr, Dialogue with Trypho, the Jew 84.1-2, in: ROBERTS — DONALDSON 
(eds.), Ante-Nicene Greek Fathers, vol. 1, p. 241. 
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Now the Scripture speaks, respecting the place of the Saviour’s birth — that 
the Ruler was to come forth from Bethlehem — in the following manner: 
“And thou Bethlehem, house of Ephrata, art not the least among the thou- 
sands of Judah: for out of thee shall He come forth unto Me who is to be 
Ruler in Israel; and His goings forth have been of old, from everlasting’ 
(Mic 5,1). Now this prophecy could not suit any one of those who, as 
Celsus’ Jew says, were fanatics and mob-leaders, and who gave out that 
they had come from heaven, unless it were clearly shown that He had been 
born in Bethlehem, or, as another might say, had come forth from Bethle- 
hem to be the leader of the people. With respect to the birth of Jesus in 
Bethlehem, if any one desires, after the prophecy of Micah and after the 
history recorded in the Gospels by the disciples of Jesus, to have additional 
evidence from other sources, let him know that, in conformity with the nar- 
rative in the Gospel regarding His birth, there is shown at Bethlehem the 
cave where He was born, and the manger in the cave where He was wrapped 
in swaddling-clothes. And this sight is greatly talked of in surrounding 
places, even among the enemies of the faith, it being said that in this cave 
was born that Jesus who is worshipped and reverenced by the Christians7!. 


Origen uses two elements in his argumentation. Firstly, he argues that 
“this prophecy could not suit any one of those who, as Celsus’ Jew says, 
were fanatics and mob-leaders, and who gave out that they had come 
from heaven, unless it were clearly shown that He had been born in 
Bethlehem, or, as another might say, had come forth from Bethlehem to 
be the leader of the people”. We know that Jesus was born in Bethlehem, 
argues Origen, so the prophecy only talks about him. Secondly, he adds, 
that if anyone desires, after the prophecy of Micah and after the history 
recorded in the Gospels by the disciples of Jesus, to have any additional 
evidence from other sources, let him know that, in conformity with the 
narrative in the Gospel regarding His birth, there is shown at Bethlehem 
the cave where He was born, and the manger in the cave where He was 
laid wrapped in swaddling-clothes. This cave is still known even among 
the enemies of Christian faith, because in this cave was born that Jesus 
who is worshipped and reverenced by the Christians. 

Justin deals with that question of Jesus’ the Messiah birth place in / 
Apology 34.1 and in Dialogue 78.1-6. Let us see now the first text: 


And hear what part of earth He was to be born in, as another prophet, 
Micah, foretold. He spoke thus: “And thou, Bethlehem, the land of Judah, 
art not the least among the princes of Judah; for out of thee shall come forth 
a Governor, who shall feed My people’ (Mic 5,1). Now there is a village in 
the land of the Jews, thirty-five stadia from Jerusalem, in which Jesus Christ 


21. Origen, CC 1.51, in Roperts — DONALDSON (eds.), Ante-Nicene Greek Fathers, 
vol. IV, p. 418. 
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was born, as you can ascertain also from the registers of the taxing made 
under Cyrenius, your first procurator in Judea. 


Justin in J Apology 34.1 quotes prophecy from Mic 5,2 but also pre- 
cise, that Bethlehem is a village in the land of the Jews, thirty-five stadia 
from Jerusalem. He adds too, that Emperor could ascertain this from the 
tax registers made by first procurator of Judaea, Cyrenius. In the text of 
Dialogue 78,1 Justin mentions Herod, who have been asking the elders 
of Israel where there should be born the Messiah when the magi from 
Arabia came to Jerusalem looking for a new-born king in order to give 
Him glory. The elders of Israel answered that the Messiah will be born 
in Bethlehem: 


Now this king Herod, at the time when the Magi came to him from Arabia, 
and said they knew from a star which appeared in the heavens that a King 
had been born in your country, and that they had come to worship Him, 
learned from the elders of your people that it was thus written regarding 
Bethlehem in the prophet: ‘And thou, Bethlehem, in the land of Judah, art 
by no means least among the princes of Judah; for out of thee shall go forth 
the leader who shall feed my people’ (Mic 5,2). Accordingly the Magi from 
Arabia came to Bethlehem and worshipped the Child, and presented Him 
with gifts, gold and frankincense, and myrrh; but returned not to Herod, 
being warned in a revelation after worshipping the Child in Bethlehem??. 


In the last part of this Dialogue’s text Justin like in / Apology follows 
the indication described in the Gospels that Joseph, even if he lived in 
Nazareth, went to Bethlehem because of the census decided by Quirinius. 
And so Jesus was born in Bethlehem, but because there were no place 
for them in the town, Joseph took up his quarters in a certain cave near 
Bethlehem. In this cave Mary brought forth Jesus and placed him in a 
manger and there the magi found him: 


But when the Child was born in Bethlehem, since Joseph could not find a 
lodging in that village, he took up his quarters in a certain cave near the 
village; and while they were there Mary brought forth the Christ and placed 
Him in a manger, and here the Magi who came from Arabia found Him**. 


Now, the tradition that the cave in which Jesus was born is near Beth- 
lehem is not present in the Gospels and Justin mentions it as a first 
Christian writer. It would be, of course, very difficult to say on which 


22. Justin Martyr, / Apology 34.1, in: ROBERTS — DONALDSON (eds.), Ante-Nicene 
Greek Fathers, vol. I, p. 174. 

23. Justin Martyr, Dialogue with Trypho, the Jew 78,1, in: ROBERTS — DONALDSON 
(eds.), Ante-Nicene Greek Fathers, vol. I, p. 237. 

24. Justin Martyr, Dialogue with Trypho, the Jew 78,5, in: ROBERTS — DONALDSON 
(eds.), Ante-Nicene Greek Fathers, vol. I, p. 238. 


94341 _OrigDeci_13_Misiarczyk_.indd 260 22/04/11 11:16 


}9z ppur yAzoueIsIW 1 l9eqbuO Lrer6E 


LL/po/e7 


SLL 


Contra Celsum 1.51 


Edpu 9& ddtyootd< ei Tod 


ob pot éEehevoetat tow 
slvat cig Upyovtu. &v TO 


Kai ob By Sie8p oikos tod 


elvat év yirtdoww “Tovda: && 


1 Apology 34,1 


Dialogue 78.1 


Septuagint 


Matt. 2,6 


obdapias ELaytotn et év 
Toc Hyepooty “lovda &k 
oov yup &Eekevoetut 

Hyovpevoc, Goticg Topavei 


‘lopund Kai ot EGodor abtovd | tov Addv pov’. 


an’ apis & hepav 
aidyvos>. 


Kai ob By SAcép yi Tovda. 


Kai ob By deep yh Tovda, 
ovdapac gruyiotn ei év 
TOIg Hyepoow Tovsa: é« 
oov yap éekevoetat 
Hyobptevos, Gotts Toavel 
TOV Auov pou’, 


25. CC 1.51 (SCh 132, 214). 
26. Marcovicu (ed.), Justini Martyris Apologiae pro Christianis (n; 7), p. 82. 


27. Ibid., p. 204. 
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bases this tradition is founded: the cave effectively was near of Bethle- 
hem and Justin, as one born in Palestine, could have easily verified it; or 
it is based on the prophecy of Is 33,16. Let us compare now Justin’s and 
Origen’s testimonies beginning with the Greek text of Mic 5,2. 

As it can be seen, Origen quotes Mic 5,1 following exactly the Sep- 
tuagint, but Justin clearly follows Matt 2,6. It is known that quotation of 
the Old Testament in Matt 2,6 do not correspond to the Septuagint and 
probably Matthew has known and used a different version of the Old 
Testament. Justin in his quotation form Mic 5,1, omits the last words 
where it is said that a promised Messiah ,,will pasture my people Israel 
[...]” insisting on his more universal character. So in this case Origen’s 
quotation of the Mic 5,1 does not follow Justin texts and he was not 
inspired by the author from Flavia Neapolis. This inspiration however is 
clearly seen in two points: Origen like Justin has referred the prophecy 
of Mic 5,1 to the birth place of Jesus Christ and has indicated the cave 
as a material proof of the fulfillment of the prophecy. Origen noticed that 
“about the birth of Christ was said that ‘a ruler comes form Bethlehem’” 
(Eipyntat dj repi tod toxov tig yevéoeas adtov, 611 dno «Be GAcEp 
&Eedevoetat 6 HyovpEevog»). Justin expresses the same idea in / Apol- 
ogy 34.1 “And hear what part of earth He was to be born in, as another 
prophet, Micah, foretold” (‘Orov 6& kai tig yg yevvao Gar Eperdev, 
Oc tpoeinev Etepoc tpodHtys 6 Miyaias akovoate). Even if Origen 
uses the term tOmoc and Justin 6mov 6& tH¢ yijc, the matter of birth 
place is the same. The terminology present in Origen’s Against Celsus is 
lacking in Matt. 2,6, so it is probable it should have been taken from 
some later Father of the Church. And we know that Mic 5,1 was quoted 
before Origen only by Justin, Irenaeus (Adv. Haer. 1V.33; Demonstratio 
63) and Tertullian (Adversus Iudaeos 13). We can exclude the influence 
of Tertullian because of Latin language and Irenaeus depends clearly on 
Justin. So it is very probable that Origen depends on Justin in his refer- 
ring Mic 5,1 to the birth place of Messiah. Other similarities we can find 
in the description of Herod, who has asked the elders of Israel where the 
Messiah will be born when the magi came to Jerusalem. Justin has writ- 
ten in Dial. 78.1 “Now this king Herod, at the time when the Magi came 
to him from Arabia, and said they knew from a star which appeared in 
the heavens that a King had been born in your country, and that they had 
come to worship Him, learned from the elders of your people (ua Sav 
napa tav mpeoPvtép@v TOD AGOD bywv) that it was thus written 
regarding Bethlehem”. Origen confirms that the elders of Israel have 
referred the prophecy of Mic 5,1 to the birth place of Messiah which is 
confirmed by their answer given to Herod ,,in Bethlehem of Judea”. But 
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after coming of Christ, they have hidden this teaching to the people of 
Israel: ,,Moreover, I am of opinion that, before the advent of Christ, the 
chief priests and scribes of the people (ot Gpytepsic Kai ypappateic 
Tov AGov), on account of the distinctness and clearness of this prophecy, 
taught that in Bethlehem the Christ was to be born. And this opinion had 
prevailed also extensively among the Jews; for which reason it is related 
that Herod, on inquiring at the chief priests and scribes of the people, 
heard from them that the Christ was to be born in ‘Bethlehem of Judea’, 
whence David was [...]. But after our Lord’s coming, those who busied 
themselves with overthrowing the belief that the place of His birth had 
been the subject of prophecy from the beginning, withheld such teaching 
from the people” .*° Information about Herod’s asking the elders of Israel 
is present, of course, also in the Gospels; but, and this is really interest- 
ing, Justin and Origen call them in a different way. The last one, who as 
we have already seen, quoted Mic 5,2 directly from the Septuagint and 
not as Justin from Matt. 2,6, here follows Matt. 2,4. We read in Contra 
Celsum L51: mpO pév tH Xptotod éEntdnptiacg ol Gpyiepeic Kai 
YPALLLUtEic TOD AGOD dtu TO GUdhEes Kai Evapyéc Thc Mpodnteiac 
édtdacKov Ott 6 Xptotoc Ev By GAEéu yevvyn Gjoetar but in Matt 
2,4 we find the following text: Kai ovvayay@v mavtas tobs GpyiEepeEic 
Kai YpaplatEeic TOD Aaov éxvv Gaveto nap’ abtdv nod 6 Xpiotdc 
yevvatat. So, as we can see, Justin calls them mpeoBdtepor tod Aaovd, 
Origen instead, following Matt. 2,4 oi Gpytepeic Kai ypappatsic tod 
daov. Contra Celsum follows in this point Gospel of Matthew which is 
confirmed also by the answer of the chief priests and scribes of the peo- 
ple to Herod regarding the place of birth of Christ, the same as in Matt 
2.4: é€v Be SAE tH¢ Tovdatac. In this point Origen follows rather 
Gospel tradition than that of Justin, the Martyr. 


2. The Cave in Which Jesus Was Born as a Proof 


Origen uses still other argument to show that Jesus was born in Beth- 
lehem and this is a fact of cave’s existence famous in whole region: 
“With respect to the birth of Jesus in Bethlehem, if any one desires, after 
the prophecy of Micah and after the history recorded in the Gospels by 
the disciples of Jesus, to have additional evidence from other sources, let 
him know that, in conformity with the narrative in the Gospel regarding 
His birth, there is shown at Bethlehem the cave where He was born, and 


30. Origen, CC I.51, in: RoBerTs — DONALDSON (eds.), Ante-Nicene Greek Fathers, 
vol. IV, p. 418-419. 
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the manger in the cave where He was wrapped in swaddling-clothes. And 
this sight is greatly talked of in surrounding places, even among the 
enemies of the faith, it being said that in this cave was born that Jesus 
who is worshipped and reverenced by the Christians”*'. If someone still 
remains unconvinced reading the prophecy of Mic 5,2 and the Gospels, 
Origen uses additional argument: a material existence of a cave in which 
Jesus was born and inside of it a manger where He was laid and wrapped 
in swaddling clothes. This cave is recognized even by the enemies of 
Christians as a birth place of Jesus Christ who is worshipped by Chris- 
tians: Agikvutat To év Bn Ace ontjAatov év $a éyevvy $y Kai f 
Ev TH OTNAdio datvn, év Ga éonapyave $y. Kai to derkvbOpEvov 
tovto dtaPdontov éottiv Ev toic TOMOIg Kai TAP TOIC Tic MictEwc 
GAAOTPLOIg OS Apa Ev TO OTNAGIiM todtTM 6 bd Xptotiavav 
MPOOKVVOVLEVOS Kai BavLatOLEVvos yevyévvyntat Inoodc. The Greek 
term omyAatov used by Origen to indicate the cave does not appear in 
the Gospels. As it is known, a visit of the magi who came to Bethlehem 
has been described in Matt 2,1-12 “going into the house (é4 Gdvtec sic 
THV Oikiay) they saw the child with Mary his mother, and they fell down 
and worshipped him”. So the Gospel of Matthew tells us that the magi 
have found Jesus and his Mother already in a house (oikoc). Instead in 
Lk 2,7 we find this description: ,,she gave birth to her first-born son and 
wrapped him in swaddling cloths, and laid him in a manger, because 
there was no place for them in the inn” (Kai €onapyavacev abdtov Kai 
avéxhwev abtov év batvy, SOT dk Tv adTOIc TOMO EV TO KATUAD- 
watt). Matthew and Luke do not mention at all any cave and say nothing 
about place where it could be. Only in Lk 2,7 do we find the term datvy 
used also in Against Celsus but nothing is said about the cave. So it could 
be no doubt, that Origen transmitting the tradition about Jesus being born 
in a cave and that this cave can be still seen near in Bethlehem was 
influenced by Justin Martyr because he is the first and unique ancient 
Christian author who mentioned it in his Dial. 78.5: ,,But when the Child 
was born in Bethlehem, since Joseph could not find a lodging in that 
village, he took up his quarters in a certain cave near the village; and 
while they were there Mary brought forth the Christ and placed Him in 
a manger, and here the Magi who came from Arabia found Him”. In the 
Greek version of this fragment we can find the same term on)Aatov, 
used by Origen in Contra Celsum 1.51, completely absent, as we know, 
in the Gospels: éte1dt} “Iaotd obk eiyev év th KON exeivy mod 


31. Origen, CC 1.51, in: RoBeERTs — DONALDSON (eds.), Ante-Nicene Greek Fathers, 
vol. IV, p. 418. 
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KOTOADOGL EV ONNAGIM Tivi ObvEYyLS THC KMUNS KatéAvos’ Kai 
TOTE, GVTOV Svtmv Exel, EtEetOKELt | Mapia tov Xpiotov Kai év 
batvy avtov éte Beixet, 6tov & Govtec oi Ano “Appafiac payor 
ebpov avtov. The phrase év datvy avtov near literally quotes Lk 2,7 
and other like mod KataAvoat, étetoKet or été Geixet paraphrases 
Lk 2,7. Since the term is the same in Justin’s Dialogue 78.5 and Origen’s 
Against Celsus 1,51 there can be little doubt that the latter used the former 
tradition to reinforce his arguments regarding fulfillment of the prophecy 
Mic 5, 1-2 in Jesus Christ. The little difference between Justin, who 
places the cave “near village” (obveyyvc TH¢ K@pNS) and Origen who 
set it €v Bn SAeéu, does not undermine the conclusion about influence 
of Justin on Origen’s argumentation at this point. Justin himself has 
known this tradition probably from former Christian (or even Jewish- 
Christian) tradition or, as one born and grown up in Palestine, he could 
personally have known that Jesus was born in a cave near Bethlehem. 
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